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by John Milton in Paradise Lost, the critics, oddly enough, overlook the 
dependency created by the roles. This paper extends these roles further, 
explaining that Milton wanted to show that the roles of man and woman, 
husband and wife, combine to create a unit dependent on one another 
other for survival. As Adam himself states, when they are separated, 
husband and wife are vulnerable to the dangers of evil. However, 
together, they form a single unit, able to accomplish any task, 
epitomizing the symbolic relationship described in Ecclesiastics 4:9-12. 
In an attempt to restore Eve from the "temptress" label, this paper begins 
by looking at a couple different interpretations of The Fall. Once these 
interpretations have been looked at, Milton's idea of God's master plan 
and the role human beings' free will plays in it is explained. The major 
focus of the paper, a symbiotic look at the marriage between Adam and 
Eve, is followed by a final look at the evolution of Milton's thought on 
women through his divorce tracts. 
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I 
Introduction 
John Milton's Eve is one of the most written-about female figures 
in English literature. Since the first critical responses to Paradise Lost 
Milton's Eve has been seen as a stereotypical temptress figure, and a 
1 
modern independent woman. The vast amount of controversy behind her 
character proves that she is an important figure in Paradise Lost. 
Unfortunately, not many scholars agree on her role in the work. 
Although early criticism of her character portrayed her as the typical 
Puritan wife, subjected to her husband, without the ability to function 
without his guidance, more modern scholars now agree that Milton's 
portrayal goes beyond this basic reading. Scholars like Diane Kelsey 
McColley (Milton's Eve) have moved Milton, and his characterization of 
Eve, away from a misogyny, into an extremely modern view of woman 
and marriage. Many of these critics now see the relationship of Adam 
and Eve as an ideal humanistic marriage. They contend that Adam and 
Eve form a partnership, with Adam in control of their daily life. Although 
I agree that this interpretation is more accurate than the old view of Eve 
as a Puritan wife, I believe that the relationship of Adam and Eve goes 
much further, allowing the "partnership" to be seen as more of a 
symbiotic relationship between the two characters. Adam and Eve both 
benefit equally from each other when they are together. They exist in a 
state where together they gain love, reason, and strength from each 
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other. However, this symbiotic state requires that both man and woman 
need to function together in order to survive. 
The best way to study this symbiosis is to follow in the footsteps of 
the modern scholars of Milton's Eve, who illustrate how she is very 
different from the traditional view of Eve as a temptress. To begin a 
character study of Eve, we must recognize that Milton could not totally 
transform scripture. Although Milton had to remain true to the original 
story in Genesis, he expands Eve's character, offering reasons why she 
had to eat the fruit. As I will show, Milton's task was not unheard of. He 
was continuing the work of various other authors, such as the church 
fathers, and contemporary critics like fEmilia Lanyer, who also intended 
to rewrite the events surrounding the Fall. I will first look at the various 
interpretations of the story of Adam and Eve and contrast the traditional 
and anti-traditional views of Eve. Different perspectives on the story 
created turmoil over whom to blame for the fall of mankind. We will see 
that Milton expands on the biblical text, defying the traditional view of 
Eve as temptress, and demanding a more equal blame for Adam and Eve. 
Milton's reason for creating a new role for Eve becomes clearer by 
examining the primal couple's marriage in Milton's historical context. 
We can see that Adam and Eve's marriage stands in direct contrast to 
the contemporary Renaissance ideal marriage. Works such as Lawrence 
Stone's The Family, Sex, and Marriage 1500-1800, John Halkett's Milton 
and the Idea of Matrimony, and various "etiquette" books define the role 
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of the woman in a traditional marriage. All of these texts demonstrate 
that the wife should be looked upon as "property" of the husband. 
Women were subject to men in every respect, they were compelled to 
follow every command of their husbands. Furthermore, the husband is 
seen as fully responsible for the actions of the his wife. She should never 
do anything to shame him. These Renaissance ideals are obviously not 
found in the text of Paradise Lost. Milton's portrayal of Eve and the first 
marriage, I intend to prove, is both more complex and humane. If the 
marriage were solely hierarchical arrangement, Eve, by not following 
Adam's command, would be violating God's order, and therefore, in the 
eyes of Renaissance readers, committing a sin. However, Milton 
continually stresses that Adam and Eve could only commit one sin, and 
were pure before eating of the forbidden fruit. Therefore, as I will explain 
later, Eve could leave Adam's side without penalty. 
As implied above, I believe that Milton's definition of male/female 
roles in marriage goes further than the ideas of contemporary critics like 
Daniel W. Doerksen ("'Let There be Peace': Eve as Redemptive 
Peacemaker in Paradise Lost, Book X") and Theresa M. DiPasquale 
("'Heavn's Last Best Gift': Eve and Wisdom in Paradise Lost.") These 
critics state that Milton moves away from a hierarchical marital 
relationship, to one in which the husband and wife have a more equal 
partnership; however, they still maintain set roles. The critics, oddly 
enough, overlook the dependency created by the roles. I want to extend 
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these ideas further, to explain that Milton wanted to show that the roles 
of man and woman, husband and wife, combine to create a unit 
dependent on one another other for survival. As Adam himself states, 
when they are separated, husband and wife are vulnerable to the 
dangers of evil. However, together, they form a single unit, able to 
accomplish any task, epitomizing the symbolic relationship described in 
Ecclesiastics 4:9-121. 
To further take the entire weight of the Fall off of Eve, it is 
important for Milton to emphasize the role free will plays in the world. 
Since an omnipotent God knew the Fall would happen, and could have 
stopped it, Milton must show why God has allowed the Fall to occur in 
the first place. I believe that Milton has a unique position on man's free 
will, and the place that it has in God's overall plan. To clarify his position 
on free will, this paper will discuss Milton's other works such as On the 
Morning of Christ's Nativity and The Christian Doctrine. In On the Morning 
of Christ's Nativity, for instance, Milton writes that Christ must be born 
and then crucified to return man to grace. Man alone cannot go back to 
a state before the Fall, and God will not turn back time to let the primal 
couple try again. He believed that instantly returning man to this state 
would make God a hypocrite, and destroy the notion of free will and 
1 9 Two are better than one; because they have a good reward for their labor. 
10 For if they Fall, the one will lift up his fellow: but woe to him that is alone when he Falleth; 
for he hath not another to help him up. 
11 Again, if two lie together, then they have heat: but how can one be warm alone? 
12 And if one prevail against him, two shall withstand him; and a threefold cord is not quickly 
broken. 
God's powers as stated in The Christian Doctrine. In this work, Milton 
explains that God does have an overall plan concerning man and the 
glorification of the Son. Therefore, God must allow Eve to make the 
decision to eat the fruit simply because the false reasoning of Satan 
could not tempt Adam. Being too reasonable, Adam would not be 
tempted, and the divine plan would fail. Milton's ideas on God's power 
and man's free will are essential to the role Eve plays in the Fall. 
Therefore, Milton's other works are especially important in showing how 
God's will affects the actions of Eve. 
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The way Milton portrays the character of Eve illustrates how Eve's 
character directly relates to a new definition of marriage. By looking at 
the interactions of Adam and Eve, we can see that Milton creates a new 
concept of marriage, one that also redefines the male/female roles. 
Milton's depiction of the Fall presents a marriage between Adam and Eve 
that is beyond hierarchical, and although not equal, symbiotic. Milton 
believes that Adam was created from pure reason and alone. Adam does 
not feel complete because he cannot express the sensual part of his 
being. Eve represents this unfulfilled part of Adam, a part that he needs 
to survive. Eve's dependency on Adam can also be demonstrated in 
these interactions. She, being a creature of love and the senses, requires 
Adam's reasonable guidance. Many critics have argued that this kind of 
relationship is strictly hierarchical; however, I believe that because they 
both benefit from it, and the Fall happens due to the couple's separation, 
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the marriage is more than hierarchical, also becoming literally symbiotic. 
Again, we can turn to other works by Milton, such as Doctrine and 
Discipline of Divorce, to show this new kind of marital relationship. In 
this work, Milton argues that divorce is acceptable for husbands and 
wives who do not both benefit from the relationship by the "fulfillment of 
conjugal love and helpfulness" (Doctrine and Discipline of Divorce 702). 
Finally, once Eve's role has been established, we will see how 
Milton intended the relationship presented in Paradise Lost to be 
transferred to an overall view of the marital partnership. Adam, 
representing all of Man, needs woman, Eve, to experience love, 
happiness, and other necessary emotions. On the other hand, Eve needs 
her Adam to show her the proper way of life through reason. Although it 
is arguable that reason is superior to emotion, Milton creates a garden 
where they must coexist for the benefit of all. Without their complement, 
these aspects of life would be lost, and human beings would not be able 
to live the way Milton believes God intended. The validity of my thesis is 
reinforced by the structure of the epic itself which revolves around 
symbiotic dependencies, for it is a critical commonplace that Adam and 
Eve's marriage mirrors the relationship of God and the Son, and, 
ironically, Satan and Sin. All of these pairings are created from a piece of 
the other, and together they form powerful entities. Each of these couples 
also depends on the other, and it is this symbiotic dependence that 
defines Milton's Paradise. 
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II 
A History of Interpretation 
To understand Milton's need to reinterpret the Fall, we must begin 
by looking at how the story had been revised from the original biblical 
text. By looking at this constantly changing tale, we can see where the 
idea of a male/female hierarchy stems from, and trace its path through 
the early church. Beginning with the actual biblical text, this chapter 
will explore various interpretations of the story up to the time that Milton 
wrote Paradise Lost. This journey will take us from the Bible, to an Old 
English Genesis B text, ending with the first feminist interpretation of the 
Fall, JEmilia Lanyer's Salve Deus Rex Judreorum. All of these variations 
have the common goal of blaming one sex over the other for the Fall, and 
it is precisely this form of blame that Milton intends to rectify in his 
work. Therefore, by exploring the history of interpretation, we gain a 
significant grasp on the major task Milton had to deal with. 
In Genesis we read: 
1Now the serpent was more subtle than any beast of 
the field which the Lord had made. And he said unto the 
woman, Yea, hath God said , Ye shall not eat of every tree of 
the garden? 
And the woman said unto the serpent, We may eat of 
the trees of the garden: 
2But of the fruit of the tree which is in the midst of the 
garden, God hath said, Ye shall not eat of it, neither shall ye 
touch it, lest ye die. 
3And the serpent said unto the woman, Ye shall surely 
not die: 
4For God doth know that in the day ye eat of thereof, 
then your eyes shall be opened, and ye shall be as Gods, 
knowing good and evil. 
5And when woman saw that the tree was good for 
food, and that it was pleasant to the eyes, and a tree to be 
desired to make one wise, she took of the fruit thereof, and 
did eat, and gave it also unto her husband with her and he 
did eat. 
These five lines of Biblical text, and their Christian interpretation, have 
defined the role of males and females in relation to the Fall. 
Unfortunately, as we will see, any interpretation of the text is open to 
extreme criticism. 
The Christian interpretation of the Fall creates the first 
characterization of Eve as "The Temptress of Man," a title that will 
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unfortunately be placed on her throughout early literature. According to 
the Christian tradition, no harm would have come to Adam and Eve if 
just Eve had chosen to eat of the fruit. Christian scholars contend that 
God's command not to eat of the fruit was only directed at Adam; 
therefore, the command did not apply Eve. She was told not to eat of the 
fruit by Adam; therefore, since the order did not come directly from God, 
she was able to eat from any tree without sin. Eve, upon seeing that the 
fruit "was good to eat," then brought it to Adam who freely ate knowing 
the consequences of his actions, thereby causing the Fall. Eve is further 
pushed aside in the later biblical chapters. Paul, in his letter to the 
Romans confirms the belief that it was Adam's, not Eve's, eating of the 
fruit, which brings down man. He writes, "For by one man's 
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disobedience many were made sinners" (Romans 5: 19). Although Eve 
also ate of the fruit, she goes unnamed in the sin. 
Eve's position in the Fall is much more sinister according to the 
very first biblical interpreters. These interpreters, the church's founding 
fathers, as well as other early Christian writers tell us that Adam, 
tempted by the devil, let his trust in his Creator die in his heart, and, 
abusing his freedom, disobeyed God's command. Writing in 1156, Saint 
Maximus the Confessor continues on this same track. He writes, 
"seduced by the devil, Adam wanted to be like God, but without God, 
before God, and not in accordance with God" (Ambiguorum liber 91). 
Saint Augustine defines Eve's role even more clearly in his work De 
Civitate Dei As Elaine Pagels tells us, Augustine believed that Eve, 
"although created to be man's helper, became his temptress and led him 
into disaster" (Pagels 114). It is clear that the church fathers2 believed 
Eve was doing the Devil's work. They pass by the initial temptation and 
directly call Eve's offering of the fruit to Adam a "temptation by the devil," 
thereby equating Eve with Satan. Because of this interpretation, Eve is 
seen as the reason behind the fall of Mankind. They contend that Eve, 
like Satan, set out to "tempt" Adam. Many of these texts ignore that it 
was Eve who was directly tempted by Satan, and focus directly Eve's 
2 Saints Thomas Aquinas, Leo the Great, and John Damascene offer a similar response to Adam's 
fall in many of their respective works on the subject. 
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temptation of Adam. Because of her actions, the Christian tradition has 
labeled Eve, and therefore every woman, as "temptress of man." 
Our first interpretation of the Fall comes from an Old English text3 
titled Genesis B. Genesis B was found in the Junius 11 manuscript, and 
was originally written sometime between the 7th and 10th Centuries A.D. 
The text represents one of the first English interpretations of the Biblical 
story. In this text, Eve is portrayed as an "exemplar for the disobedient 
wife, the uninformed virgin bride ... her behavior [that] of which the 
Anglo-Saxons disapproved" (Chance 65). The author of this 
interpretation set out to show the difference in the intellect of Male and 
Female by first showing Satan, disguised as an angel, attempting to 
tempt Adam (Genesis B 11.507-546). Because of his overwhelming 
intellectual power, Adam quickly sees through the temptation, and tells 
Satan: 
Thou art not like any of His angles that I have ever seen, nor 
hast though showed me any token that my Lord hath sent of 
grace and favor. Therefore I cannot hearken to thy 
teachings. Get Thee Hence! 
(Genesis B ll.542-544) 
Because of Adam's extreme intellect, Satan decides to tempt Eve. 
Unfortunately for women, the Old English Genesis B text portrays Eve as 
a being who lacks the same reasoning power Adam has. Because she 
3 As a translation of an Old English text is also an interpretation by the translator, the text 
translations are omitted from this paper, except in instances where I have been able to do the 
translation myself. I have included the line numbers as references for anyone who chooses to 
translate/interpret the passage himself. The included references come from a comparison of 
several translations, and my limited ability to do the translations myself. 
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does not listen to the advice of her husband, Eve allows herself to be 
swindled out of the Garden of Eden. The text creates a situation where 
Eve is unable to reason against the devil. Due to this weakness, she is 
easily seduced by Satan, and takes the fruit, which she in turn, serves to 
her husband. Similar to the Christian interpretation, no harm comes to 
the primal couple after Eve tastes of the fruit as she offers the fruit "with 
good intent" (Genesis B 11.718). However, unlike other versions, Eve's 
temptation of Adam takes place over several days (Genesis B 11.704-716). 
The prolonged temptation further solidifies the "temptress" label Eve had 
been stuck with from the earliest interpretations. 
While painting Eve as a temptress, this Old English text also seems 
to excuse Eve's actions by making her mentally inferior to her 
counterpart, unknowing of the consequences of her actions. She simply 
lacks the intellect to reason against the devil. However, she still retains 
much of the same blame as in the original biblical version of the story, as 
well as shouldering more responsibility for characteristics of early female 
characters. Like the Christian interpretation, Eve takes the place of 
Satan, using her feminine skills to bring the demise of mankind. Once 
again, she fulfils the role of temptress and destroyer of mankind. Added 
to her role of temptress, Eve is also portrayed as an unfaithful wife, one 
who does not heed the advice of her husband, and is subject to the whim 
of another being. Because of this portrayal, it is easy to see why the 
harsh treatment of women existed throughout the middle ages. 
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Throughout either of the two texts, woman is damned and therefore 
subject to absolute rule by her husband. The male figure, because of 
possible ruin by a free woman, must take steps to protect himself from 
her seduction. The only way to have complete protection from the "evil" 
ways of women was to treat them as inferior creatures, whether it was 
justified or not. 
Hundreds of years after the first interpretation of the story, we 
finally find a feminist critique of the story. In 1611, fEmilia Lanyer wrote 
the poem Salve Deus Rex Judreorum as a means of placing the blame for 
the Fall squarely on Adam's shoulders. Although Lanyer wrote about the 
Fall from a female perspective, much of the same imagery and many 
similar themes are found in her interpretation of the characters and 
situations. Lanyer begins her dedication to women by reminding us of 
the Christian concept of Eve's innocence after eating of the fruit. We are 
told Eve was "giving to Adam what she held most deare, /Was simply 
good ... " (Lanyer 556.2-3). These lines show a literal interpretation of the 
biblical text by reminding us that Eve saw "that the tree was qood4 for 
food" (Genesis 3:5). It is clear that Lanyer wants to reinforce Eve's state 
of grace after eating the fruit again and again in an attempt to show that 
there were no underlying thoughts of temptation in Eve's actions. In 
fact, Lanyer turns Eve's temptation into an act of pure love when she 
writes: 
4 Emphasis added 
... Eve, whose fault was onely too much love, 
Which made her give this present to her Deare, 
That what shee tasted, he likewise might prove, 
Whereby his knowledge might become more clear 
(Lanyer 557 .39-42) 
Again, by interpreting the biblical story herself, Lanyer redefines Eve's 
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role in the Fall. Eve can no longer be seen as a temptress, but instead a 
loving wife who wants to share everything with her husband. 
Although Lanyer attempts to redefine Eve's characterization, at the 
same time, she is also faithful to many of the traditional literary aspects 
of our first mother. Lanyer allows the stereotypical ignorance of Eve and 
inability to reason to remain in the character. However, in Eve's meeting 
with the serpent, Lanyer is able to show that these attributes can not be 
seen as "fatal flaws." 
That undiscerning Ignorance perceav'd 
No Guile, or craft that was by him intended; 
For, had she knowne of what we were bereavid, 
To his request she had not condiscened. 
But she (poore soule) by cunning was deceav'd 
No hurt therin her harmeless Heart intended 
(Lanyer 556.7-12) 
As seen in the above passage, Lanyer refuses to change dramatically the 
traditional Christian view of Eve's intelligence. She, instead, uses it to 
her advantage, showing that since Eve did not fully understand the 
consequences of her actions, she cannot be held responsible for the Fall. 
In addition to the portrayal of the "ignorance" of Eve, Lanyer also calls 
the offering to Adam a "weakness" that " ... Strength might have refus'd" 
(Lanyer 557.17). It is clear that she begins to shift the blame to Adam. 
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Because of these stereotypical viewpoints, it would seem that Lanyer had 
decided to exalt Eve through the accepted viewpoints on male/ female 
relationships. However, by reading further into the poem, we can see 
how Lanyer decides to take the weight of the Fall from Eve, and place it 
squarely onto the shoulders of Adam and all men. 
Once Lanyer has established Eve as a loving wife, she begins to 
focus on another aspect of her work. Lanyer also wants to show that 
women have taken undeserved responsibility for the Fall, and that Adam, 
and therefore all men should have been strong and wise enough to resist. 
The author openly begins to attack men in much the same way Eve was 
attacked by earlier writers. In a stunning reversal of character, Adam 
begins to take on many of the characteristics of the "ignorant" Eve. He is 
blamed for a lack of discretion (Lanyer 556.34) and acting with malice 
(Lanyer 557.54) in his decision to eat the fruit of the tree. It is clear that 
Lanyer sees the Fall as the fault of Adam, and not "Our Mother Eve" 
(Lanyer 556.1) 
These three interpretations of one biblical story show how much 
variation can be implied by the text. Although similarities can be found 
throughout each of the texts, it is clear that in each different story, the 
author/interpreter chooses to assign blame to one of the sexes for the 
Fall. As we will see in section III, it is precisely this blaming that Milton 
wanted to end. Paradise Lost presents us with a couple equally 
responsible for the Fall. We can not be certain what would have 
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happened if only one of the primal couple ate of the fruit, but we do know 
that they each had a clear choice using their own free will. The next 
section will deal with Milton's idea of free will. We will explore God's 
overall plan in Milton's world, and how the choices a human being makes 
affects it. 
III 
The Human Condition; 
Human Being's free will and 
position in the world 
After looking at the different interpretations of how the Fall 
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happened, we must now explore the reasons behind it. As I have already 
noted, Milton must work within the boundaries of a well-known story, 
but in order to "justify the ways of God to man," (Paradise Lost 1.26) 
Milton first needs to explain why, if God is omnipotent, he created 
mankind ultimately knowing they would fall. We will begin by exploring 
the divine master plan, viewed through the eyes of John Milton. After 
looking at God's ultimate design, we will discuss the role of free will in 
that divine plan. As we will see, Milton has a very distinct idea on both 
human beings' condition in the world before the Fall, and the part free 
will plays in that condition. In works like Paradise Lost, The Christian 
Doctrine, The Reason of Church Government and Areopagitica, Milton 
portrays humans as creatures "whose hearts were not first seasoned with 
the knowledge of God and of his works" (The Reason of Church 
Government 641). God has set down laws for human beings to follow, and 
granted them the power of free will in order to choose between right and 
wrong, but even before the Fall, God knows that they will make the 
wrong choices. Because humans have not been granted this divine 
knowledge, they are initially unprepared to know the consequences for 
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making wrong choices; therefore, even the primal couple must be 
redeemed by God in order to join Him in Heaven. 
In Book III of Paradise Lost, Milton paints a picture of an 
omnipotent God. He is able to behold past, present, and future in the 
same instant (Paradise Lost III. 77-78). For many readers of Paradise 
Lost, this omniscience offers a problem. They believe that if God knows 
everything, then, He knew mankind was going to fall. Therefore, because 
it was decreed before their creation, the primal couple had no choice in 
the garden. However, in The Christian Doctrine, Milton shows that 
although God knows all things, He is willing to allow subordinate events 
to chance. To prove that knowing and causation are unrelated, Milton 
writes: 
There is an absurdity, therefore, in separating the 
decrees or will of the Deity from his eternal counsel and 
foreknowledge, or giving them priority of order. For the 
foreknowledge of God is nothing more but the wisdom of 
God, under another name, or that the idea of everything, 
which he had in his mind to use the language of men, before 
he decreed anything. 
Thus it is to be understood that God decreed nothing 
absolutely, which he left in the power of free agents, - a 
doctrine which is shewn by the whole canon of Scripture. 
(The Christian Doctrine 911) 
As Milton goes on to list the instances where God allows his "free agents" 
to dictate, we come to understand that God did know that mankind 
would fall. However, the fall of mankind fits perfectly into The Supreme 
Being's master plan. As we will see later, man needs to fall in order to be 
redeemed and therefore granted a place in heaven. Again, some critics of 
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Paradise Lost maintain that if this were God's design, He needs only to 
restore mankind to the state before the fall. Milton once again explains 
why this cannot be done. 
In On the Morning of Christ's Nativity, after praising Christ for his 
triumph over the gods of paganism, Milton directly addresses why it is 
unlikely God will automatically return mankind to its prelapsarian state 
with the birth of the Son. 
XIV 
Time will run back, and fetch the age of gold, 
And speckl'd vanity 
Will sicken soon and die, 
And leprous sin will melt from earthly mold, 
And Hell itself will pass away, 
And leave her dolorous mansions to the peering day. 
xv 
Yea, Truth and Justice then 
Will down return to men, 
Th'enamel'd Arras of the Rainbow wearing, 
And Mercy set between, 
Thron'd in Celestial sheen, 
With radiant feet the tissued clouds down steering, 
And Heav'n as at some festival, 
Will open wide the Gates of her high Palace Hall. 
But wisest Fate says no, 
This must not be so, 
XVI 
The Babe lies yet in smiling Infancy, 
That on the bitter cross 
Must redeem our loss; 
So both himself and us to glorify 
(On the Morning of Christ's Nativity46-47.135-155) 
Milton believes that God cannot "turn back the hands of time" in order to 
return us to our "Golden Age." Although He knows that mankind will 
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fall, God must remain true to His foreknowledge/wisdom. If he did not, 
"God would contradict himself, and appear inconsistent" (The Christian 
Doctrine 912). By allowing his Son to be crucified, God shows mankind 
that the way to the "Golden Age" is, in fact, forward. Mankind must try 
to comprehend and follow the laws set down by God. By following these 
laws, mankind proves its love for God. To make this expression of love 
stronger, God grants human beings the power of free will, his greatest 
free agent. 
Free will gives man the opportunity to reason before he acts. In 
many of his works, Milton explores the aspect of free will as it applies to 
sin. God knew man must be allowed to make his own decisions even if 
they result in sin. However, as we will explore in section IV, Milton also 
believed that when human beings are separated from their perfect mates, 
they are no longer strong enough to resist the temptation of sin. 
Nonetheless, even with foreknowledge of Adam and Eve's separation and 
fall, God must not interfere with their decisions. In Book V, Raphael 
explains to Adam his ability to choose. 
God made thee perfect, not immutable; 
And good he made thee, but to persevere, 
He left it in thy power, ordained thy will 
By nature free, not overruled by fate 
(Paradise LostV.524-527) 
However, as we have seen before, mankind's decisions are not 
preordained by necessity. Milton once again addresses the impact free 
will has on God's overall plan in The Christian Doctrine. 
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What therefore is to happen according to the effect of God's 
prescience, but is produced by the agency of its own natural 
causes, the future spontaneous inclination of which is 
perfectly known to God. Thus God knew Adam would fall of 
his own free will; his fall therefore was certain, but not 
necessary, since it proceeded from his own free will, which is 
incompatible with necessity. 
(The Christian Doctrine 915) 
To further prove that the primal couple's fall is not of necessity, God 
dispatches Raphael to warn Adam and Eve of the fall about to happen. 
Milton believes that this must be done because the first couple, not 
having knowledge directly given by God of his heavenly plan, could not 
be held responsible without the lessons from Raphael. Adam's 
intellectual position before Raphael's lessons directly relates to the 
human condition in the world. All of mankind is not capable of resisting 
sin alone. Human beings must have the freedom to be "confronted with 
evil," "see and know, and yet abstain" (Areopagitica 729). In God's holy 
scheme, humans show their love for Him through their decisions. His 
glorification comes from mankind's choice to serve him. 
The reason for God's overall design is hard for us fallen human 
beings to comprehend. Thankfully, Milton, inspired by his "heavenly 
muse," (Paradise Lost 1.5) is able to tell the tale of why we must fall due 
to our own free will. Speaking with the voice of God, Milton first explains 
by using the example of the angels that chose to remain loyal to God, 
how free will proves love for God. 
Not Free, what proof could they have giv'n sincere 
Of True allegiance, constant faith or love, 
Where only what they needs must do, appeared, 
Not what they would? What praise could they receive? 
What pleasure I from obedience paid 
When will and reason (reason is also a choice) 
Useless and vain, of freedom both despoiled, 
Made passive both, had served necessity, 
Not Me ... 
(Paradise Lost 111.103-111) 
By choosing to remain loyal to God, the angels, who were also made 
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reasonable beings, proved their love. As God states in the above passage 
from Paradise Lost, if they were not free, they would not have been 
serving Him, God would have been serving Himself; no glory could come 
to God in this situation. The angels that remained loyal proved their love 
for God, and became even more exalted. Those angels who followed 
Satan, however, cannot be redeemed because they, "by their own 
suggestion fell" (Paradise Lost 111.129). Mankind, on the other hand, can 
fortunately be saved, and God knows this before their creation. He 
states, "Man falls deceived / By the other first: man therefore shall find 
grace" (Paradise Lostlll.130-131). Once again, Milton further explains 
that God knew about the Fall before it happened. For the simplest 
explanation, we must turn once again to The Christian Doctrine: 
To comprehend the whole matter in a few words, the sum of 
the argument may be thus stated in strict conformity with 
reason. God of his wisdom determined to create men and 
angels reasonable beings, and therefore free agents; at the 
same time he foresaw which way the bias of their free will 
would incline, in the exercise of their uncontrolled liberty. 
(The Christian Doctrine 914-915) 
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God's foreknowledge of the Fall offers Milton the justification he needs to 
write his heavenly inspired interpretation of the events surrounding the 
primal couple's original sin. 
Now that we have established how and why the Fall happened, and 
looked at various interpretations of the story of the Fall, we can now turn 
our attention to Milton's version of the story. As we will see in the next 
section, Milton neatly combines free will and Adam and Eve's symbiotic 
relationship to allow for equal blame in the fall of mankind. 
IV 
Adam and Eve: 
A symbiosis 
Although some may argue that John Milton, in Paradise Lost, 
portrays Eve in a traditional light, solely blaming her for the Fall of 
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mankind, and, therefore, giving reason for the subjection of women, it is 
clear that Milton allows Adam and Eve to share equally the blame in the 
Fall. By allowing for an equal blame, Milton suggests the traditional view 
of all women being evil, and that of the male/female relationship are both 
false. He believes that these contemporary ideas are in existence only 
after the Fall. The state of marriage of the primal couple was one of a 
perfect symbiosis between man and woman. In Paradise Lost, a world is 
created where Adam does not feel completely alone. Through Adam's 
loneliness, Milton shows that logic and reason are not enough in a 
perfect world, and man does not feel complete without the ability to 
express love for a mate. To emphasize the symbiotic nature of human 
beings, Milton makes Adam a creature who would not have fallen alone, 
since his reason would have seen past Satan's disguise. Conversely, Eve 
would not have Fallen if not for her love of Adam. Milton also offers Eve 
as a peacemaker, showing that even after the Fall, man needs a woman, 
acting as a part of himself in order to fulfil God's commandments and 
eventually return to Paradise. This need expresses a radical view of 
marital symbiosis not normally associated with the traditionally 
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misogynistic portrait of Milton because of the sexist views found in his 
divorce tracts. 
When we begin looking at Paradise Lost, we must remember the 
object of the work is to "justify the ways of God to man" (Paradise Lost I. 
26). This justification, combined with Milton's idea of man's free will and 
base condition explored in section II, encompasses the reason man is 
ordained to fall. As we have seen, Milton's justification for the Fall is to 
offer the salvation of mankind due to their disobedience, better known as 
the felix culpa, or the Fortunate Fall (Danielson 71). We have also read 
earlier that Milton must work with a situation handed down through 
generations. The Fall has happened, and neither Milton nor God himself 
will change that. Since the Fall is preordained, as we have seen in 
section III of this paper, Milton must assign the reason for it in order to 
truly justify God's ways. It is in this justification that we understand 
that Adam and Eve are equally at fault. 
In Paradise Lost, Adam is created as a creature of reason. From 
his first introduction to the Garden, Adam's thoughts and actions 
portray his reasonable attitude. In Book VIII, Adam conveys his first 
thoughts to Raphael, and we see how reason, knowledge, and logic work 
in Adam's mind. 
But who I was, or where, or from what cause, 
Knew not; to speak I tried, and forthwith spake, 
My tongue obeyed and readily could name 
Whate'er I saw. 'Thou sun,' said I 'fair light, 
And thou enlightened earth, so fresh and gay, 
Ye hills and dales, ye rivers, woods and plains, 
And ye that live and move, fair creatures, tell, 
Tell, if ye saw, how came I thus, how here? 
(Paradise Lost VIII. 270-277) 
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Adam immediately begins to question the world around him. He is not 
content with just being alive, but must know the reason for his life and 
why he was created (Riggs 370). Adam reasonably and logically wants to 
know the answers to every question he asks, further shown in his 
discussion with Raphael in Books V through VIII. As we will see, it is not 
until the creation of Eve that his logic changes. Adam's reason becomes 
somewhat tainted, though not sinfully, in the presence of love. 
Therefore, we can assume that on his own, he could expose the false 
reasoning of Satan and not fall. However this is a scenario that cannot 
take place, and shortly after his creation, Adam himself feels like there is 
a part of him missing. For him, living a life by pure reason alone is not 
enough: he needs a companion, and sets out to convince God of these 
needs. 
Further proof showing Adam's reasoning and feeling of emptiness 
comes in his debate with God over the creation of Eve. In this debate, 
Adam convinces God to grant him a mate because singleness in human 
beings constitutes imperfection: 
Though thyself art perfect, and in thee 
Is no deficence found; not so is man, 
but in degree, the cause of his desire 
By conversation with his like to help, 
Or Solace his defects. 
And through all numbers absolute, though One; 
But man by number is to manifest 
His single imperfection, and beget 
Like of his like, his image multiplied, 
in unity defective, which requires 
Collateral love, and dearest amity 
(Paradise Lost VIII. 416-26) 
Adam's argument shows human beings need a counterpart to survive. 
Adam does not feel whole before the creation of Eve. He believes that 
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reason without love constitutes an imperfect life, and therefore, he needs 
a companion to make him complete. In other words, the male, without 
the female is imperfect, and both must be present in order to be whole. 
God accepts this argument and it seems Eve will be created exactly to 
Adam's desire. Unfortunately for Adam and Eve, yet, ultimately, 
fortunately for all of mankind, they forget their symbiotic creation, and 
their separation leads to the Fall. 
Further evidence of a symbiotic relationship comes from the actual 
creation of Eve. Adam, in his conversation with Raphael, tells of how 
God created Eve. Adam tells him that God ... 
... opened my left side, and took 
From thence a rib, with cordial spirits warm, 
And life-blood streaming fresh; wide was the wound 
The rib he formed and fashioned with his hands; 
Under his forming hands a creature grew, 
Man-like, but different sex ... 
(Paradise Lost VIII. 465-471) 
Eve, being formed directly from Adam's side, symbolizes the symbiotic 
union between husband and wife. As Diane Kelsey adds, Eve is created 
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"not just for Adam, much less for his bane, but for 'God in him"' (Kelsey 
23). Eve becomes the instant means by which Adam will achieve 
perfection, thereby elevating the state of them both. In much the same 
way, God allowed the Son to ascend in order to fulfill his master plan. 
We also ironically see a symbiotic relationship between Satan and Sin, 
who was spawned from the head of the Fallen angel. As Eve must bring 
God to Man, and the Son glory to the father, Satan needs Sin in order to 
bring about the Fall. 
If Adam is cast as a creature of reason, we can see Eve as the less 
reasonable side of human beings, or as a creature of love and senses. 
Love is seen as unreasonable only because the traditional view of love is 
that it dulls the sense, and makes people act irrationally. As we will see 
in the actions between Adam and Eve, emotional behavior due to love is 
present even before the Fall. However, before the Fall, Milton would 
argue that Adam and Eve's behavior is not sinful, and their way of 
expressing love for each other is pure until they eat from the forbidden 
tree. The critical view of Milton's Eve comes in many different forms, the 
most traditional being to paint Eve as an Evil seductress, the tempter of 
all mankind. Greg Smith, in his essay "Binary Opposition and Sexual 
Power in Paradise Lost," states: 
On the surface, the casting of Eve as a "seductress" who 
learns to accept her "mandatory'' subservience may lead the 
modern reader to accuse Milton of rampant misogyny, of 
being a poet convinced of male superiority and doing his best 
to justify and, more disturbingly, to reinforce the 
authoritative "truth" of the sufficient positive traits and 
oppressive ideology to which he ascribes. Conversely, 
however, Eve's role endows her with sufficient positive 
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traits and responsibilities to suggest Milton was advocating -
albeit somewhat subtly - a defense of feminist principles. 
(Smith 383) 
I would agree with Greg Smith's point. Milton truly intends her to be as 
perfect a creature as Adam. From the time of her creation, she, as Adam 
who acts out of reason, acts out of love. Like Adam is in need of 
someone to show him to express love, Eve must also seek someone to 
show her how to use reason. Evidence of her lesser reason can be seen 
shortly after she is created. After life has been breathed into her, Eve 
finds herself peering at her reflection in a pool. She immediately falls in 
love with this reflection, and it is not until she is told of a higher purpose 
that she turns from her reflection (Paradise Lost VI. 460-476). Looking 
closely at this passage, we can see that Eve's first features contain the 
essence of love . 
. . . I started back, 
It started back, but pleased I soon returned, 
Pleased it returned as soon with answering looks 
of sympathy and love ... 
(Paradise Lost VI. 462-465) 
Eve, through her own reflection, shows only signs of love. More 
importantly, she, like Adam, feels the need for companionship and must 
be directed by God as to her role in that companionship. 
Once instructed by God as to her marriage to Adam, Eve joins 
Adam to create a perfect, symbiotic marriage. Milton presents us with 
the two sexes sharing the responsibility for the Garden equally. Showing 
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them working side by side is only one of many examples we will see 
where Milton portrays their marriage as a symbiotic relationship. 
Through these scenes, we get a sense that Adam's original reason for 
Eve's creation is correct. With her at his side, and she at his, there is 
nothing they cannot overcome. They are living in the bliss of marital 
paradise described in Ecclesiastics 4:9-125. During this bliss, reason 
and love walk hand in hand, expressing their need for each other during 
intimate sessions in the bower. During Adam and Eve's most intimate 
moments, all of creation is in complete harmony. Milton allows the 
reader to see this state by using images of rain wetting the earth, and all 
of creation using their voices to give praise to God (Paradise LostV. 129-
223). It is clear that all of nature rejoices in the symbiotic joining of 
Adam and Eve as they fulfill God's first command to them, "increase and 
multiply" (Genesis 1 :28). 
If the primal couple were living in such bliss, the question must be 
asked as to why Eve ever leaves Adam's side. As Diane Mccolley 
illustrates, Eve's separation from Adam before the Fall is not the first 
time she and Adam part (Mccolley 114). On two separate occasions, Eve 
leaves Adam to tend to other work. First, when Raphael comes to dinner, 
Eve exits the bower in order to gather "Tribute large" (Paradise LostV. 
5 9 Two are better than one; because they have a good reward for their labor. 
10 For if they Fall, the one will lift up his fellow: but woe to him that is alone when he Falleth; 
for he hath not another to help him up. 
11 Again, if two lie together, then they have heat: but how can one be warm alone? 
12 And if one prevail against him, two shall withstand him; and a threefold cord is not quickly 
broken. 
30 
337). Later, during another encounter with Raphael, she again leaves in 
order to go "forth among her Fruits and Flours/ To visit how they 
prosper'd, bud and bloom" (Paradise Lost VIII. 44-5). McColley uses 
these separations to show that Eve was in fact capable of doing good 
things on her own (Mccolley 114). Although I agree with her reasoning, 
it is important to note that during these two separations, there was no 
evil lurking in the garden; therefore, there was no need to worry about 
the couple leaving one another. To understand why their separation 
allows for the defiance from God, we must look closely at how Adam and 
Eve feel about each other. 
Milton has painted Adam and Eve as the perfect couple, deeply in 
love with each other. They both feel complete after the creation of Eve, 
and live only to love each other and obey God. However, for Adam, Eve's 
creation also presents a problem that will become the reason why Eve 
and he himself eat of the forbidden fruit. Eve's overpowering sexuality 
makes his use of reason suffer, and because the love for another human 
being takes over, he is unable to make correct decisions. Well before 
their sin of disobedience, Adam admits to Raphael that his reason is 
powerless upon the first sight of Eve . 
... yet when I approach 
Her loveliness, so absolute she seems 
And in herself so complete, so well to know 
Her own, that what she wills to do or say, 
Seems wisest, virtuostest, discreetest, best; 
All higher knowledge in her presence Falls 
Degraded, Wisdom in discourse with her 
Loses discount'nanc't, and like folly shows; 
Authority and reason on her wait ... 
(Paradise Lost VIII. 546-554) 
Adam's only salvation, reason, is lost because of Eve's beauty and his 
sexual desire for her. Again, we must remember that this desire takes 
place before the Fall, and is therefore sinless. With the creation of Eve 
and worldly love, Adam's view of reason has changed (Smith 387). 
Instead of believing what is reasonable as he did before her creation, 
Adam now believes only what seems to be true. Following this 
statement, Adam receives the most poignant admonishment from 
Raphael, one that Eve misses because they have made the mistake of 
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separating. In this passage, the messenger warns Adam of the danger of 
allowing Eve to leave his side. 
Accuse not nature, she hath done her part; 
Do thou but thine, and be not diffident 
Of wisdom, she deserts thee not, if thou 
Dismiss not her, when most thou need'st her nigh, 
By attributing overmuch to things 
Less excellent, as thou thyself perceivst 
(Paradise Lost VIII. 591-566) 
Raphael then reinforces his previous warning to Adam, a warning both 
he and Eve have heard once before. 
Be strong, live happy, and love, but first6 of all 
Him whom love is to obey, and keep 
His great command ... 
(Paradise Lost VIII. 633-635) 
It is because Adam allows himself to be "diffident of wisdom,'' he and Eve 
are once again separated, creating an environment where the first, most 
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important rule can be disobeyed. He gives up on reason and allows Eve 
to leave him and separated from him, they are weak, and she can be 
tempted. 
Many scholars have looked at the final prelapsarian separation 
scene and have used it to show a direct hierarchical relationship between 
Adam and Eve. They conclude that since Eve asks permission to 
separate in order to get their work done more efficiently, there is proof 
that Adam has full dominion over Eve. If God had decreed that Eve must 
listen to Adam, the couple's argument over the separation, and the 
subsequent leaving of Eve would have violated God's will, and therefore 
they would have committed a sin. However, we must remember that 
couple remained sinless before the Fall, a fact that Milton himself 
constantly emphasizes throughout the temptation scene. The real flaw 
in Eve's separation argument is that the garden needs more attention 
than they are giving to it. Adam reminds Eve that their toils in the 
garden are not done solely for labor, but in their work, they may delight 
God. 
Yet not so strictly hath our Lord imposed 
Labor, as to debar us when we need 
Refreshment, whether food, or talk between, 
Food of the mind, or this sweet intercourse 
Of looks and smiles, for smiles from reason flow, 
To brute denied, and are of love the food, 
Love not the lowest end of human life. 
For not to irksome toil, but to delight 
He made us, and delight to reason joined. 
(Paradise Lost IX. 235-243) 
6 emphasis added 
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Once again, we see Adam's perfect reasoning. Together, the couple 
creates a perfect symbiosis, gaining only good things. It is obvious that 
God does not give them more work than they can handle, and the garden 
does not overgrow when they express their love during their sessions of 
"sweet intercourse." Unfortunately, as we have seen above, Adam throws 
aside his reason, and allows Eve to win the argument. 
Adam forgets that in his debate with God over the creation of Eve, 
he promised that they together would praise God more. He knows that 
together they achieve perfection, and divided they will fall, yet, he allows 
Eve to leave his side in the garden. Milton must continue the story that 
dictates Eve must be the first to eat of the fruit. Her temptation scene 
allows us further insight into her psyche. It is easy to look back and 
blame Eve for falling for Satan's argument. However, during Eve's 
temptation, Milton allows Satan to tell a story so convincing that even 
the reader finds it hard to realize none of the story is true. We, like Eve, 
become lost in the serpent's tale of his sudden gained knowledge through 
eating of the fruit (Loewenstein 113-115). Eve's final reason for eating of 
the fruit is not to become like God, but to be more like the reasonable 
Adam, so she can hold a conversation with him. Eve seeks a relationship 
beyond a sexual one, and thinks that the fruit will "feed at once both 
body and mind" (Paradise Lost IX. 779). She, like Adam in the biblical 
interpretations of section II, wants to become more than what she is 
created for. It would seem that Milton is suggesting that this kind of 
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mentally equal relationship allows for the Fall of mankind. However, as 
we will see in Book X, when Eve does achieve this level of relationship, 
she allows for the return of hope. 
Until they both eat of the tree, Milton tells us Adam and Eve are 
free of Sin. Even after Eve eats, it would seem that there is still hope for 
mankind. Adam must use his ability to reason in order to keep himself 
sinless, but with Eve present and already fallen, Adam's reason is 
irrelevant. Instead of convincing himself not to eat, Adam reverts to his 
reasoning for Eve's creation in his debate with God. Adam concludes, 
"Our state cannot be severed, we are one, / One flesh to lose thee were to 
lose myself' (Paradise Lost IX. 958-959). Adam makes a decision based 
solely on love, desire, and their symbiotic relationship, and chooses to 
follow Eve. Because of this choice, man is banished from Eden. It is 
after the banishment, that Milton portrays his most radical thoughts on 
the relationship between men and women. 
Milton's radical ideas come from the reaction of the characters to 
the Fall. Adam falls into despair, and, in the beginning of book X, lays 
the blame on Eve for the Fall. Adam goes so far as to wish a world 
without women . 
. . . 0 why did God, 
Creator wise, that peopled highest heav'n 
With spirits masculine, create at last 
This novelty on earth, this fair defect 
Of nature, and not fill the world at once 
With men as angels without feminine, 
Or find some other way to generate 
Mankind? 
(Paradise Lost X. 888-895) 
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Traditionally, many authors, as well as their critics would have accepted 
this view, as they blamed the Fall on Eve, retaining the view of a 
seductive temptress. However if we accept this view as Milton's, we fail 
to understand Adam's other thoughts for the reason of the Fall. 
Me now your curse! Ah, why should all mankind 
For one man's fault thus guiltless be condemned, 
If guiltless? 
(Paradise Lost X. 822-824) 
Milton clearly intends for Adam to realize that he made the decision to 
disobey God. After all, Adam believes God created Eve because he asked 
him to. By showing Adam (man) had an equal part in the Fall as Eve 
(woman), Milton calls for the reader, especially the contemporary male 
reader, to take responsibility for his actions. He sets out to prove that 
man fell willingly, and not because he was seduced by woman. Milton 
seems to shed a new light on the traditional view of women in society, 
making them equal, not solely responsible for mankind's sins. 
Milton further expands Eve's character after the Fall by making 
her the peacemaker. Her love brings hope where despair is seated, and 
she is able to bring Adam out of his self-pity. Daniel Doerksen 
proclaims, "Milton's Eve is in deed a heroic peacemaker in somewhat the 
way Christ is in the Scriptures" (Doerksen 125). Eve redeems Adam by 
sacrificing her symbiotic state to lay "at his (Adam's) feet submissive in 
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distress" (Paradise Lost X. 942) in much the same way Christ sacrificed 
himself and his humanness to redeem man. Through this scene, 
although Eve claims to be submissive, she, for the first time is able to 
reason with Adam, and he can see her reasoning is equal to his own. 
Milton draws this parallel between the sacrifice of Christ and the 
sacrifice of Eve to show woman's submissiveness to man as a condition 
after the Fall, stressing that to return to Eden, man and woman must, 
like the final scene of Adam and Eve, walk hand in hand, side by side, in 
symbiosis with one another. 
Creating Eve as a symbiotic partner to Adam could not have been 
an easy thing to do, and the acceptance of this equality by society would 
not have been immediate. However, Milton clearly portrays Eve as a 
creature who exists in a state of symbiosis before the Fall, sharing in all 
duties and responsibilities in the Garden. Her presence in the Garden is 
necessary for the Fall to take place, for alone, Adam's reason could not 
be swayed. However, Milton does not excuse man for his own fall, but, 
instead makes his passion overcome his reason, thereby disobeying God. 
Milton also shows that Eve is a necessary component in man's 
redemption. Eve offers hope when there is only despair, and by allowing 
herself to be submissive to Adam, creates a world where man is capable 
of returning to paradise. Milton not only wanted to show the equality of 
women in his work, but make a call to all members of society that they 
are responsible for their actions, and only by accepting these facts can 
they achieve the everlasting bliss present before the Fall. 
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The next section of this paper will deal with why Milton may have 
decided to show a symbiotic relationship between Adam and Eve. It will 
illustrate how Milton challenges the historical portrait offered by his 
contemporary society in proving that Milton truly wanted man to return 
to the marital state before the Fall. It is the contemporary hierarchical 
male/ female relationship that Milton directly calls attention to. As this 
section has shown, Adam and Eve exist in a symbiotic state before the 
Fall, not a dominant/ submissive one. 
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v 
Marriage in Milton's Time 
To understand Milton's need for creating a new definition of the 
perfect marriage, we need only to look to his society's views on women 
and marriage. Women were seen as "property'' of the husband, unable to 
have much to say in anything. As historian Lawrence Stone tells us, in 
upper-class seventeenth century society, love and companionship did not 
play much of a role in the choice of a mate. Stone writes: 
The first and most important motive for marriage is the 
economic or social or political consolidation or 
aggrandizement of the family .... marriage is primarily a 
contract between two families for the exchange of concrete 
benefits, not so much for the married couple as for their 
parents and kin - considerations subsumed by 
contemporaries under the single rubric of 'interest.' 
(Stone 182) 
As we have seen in Paradise Lost, Milton directly challenges this notion 
of the domination of women. In his tracts on divorce, as well as his 
created union of Adam and Eve in Paradise Lost, Milton seems to object 
to the complete subjection of women by men. However, Milton's attitude 
towards marriage was not always this tolerant. Although the divorce 
writings offer both men and women equal opportunity to end an 
unsuccessful marriage, Milton first saw wives as "helpers" for men. He 
believed women's role in marriage was solely to provide companionship 
for her husband. Quoting the words of Genesis, Milton claims that the 
wife offers "prevention of loneliness to the mind and spirit of man" 
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(Doctrine and Discipline of Divorce 707). Although it is unclear why 
Milton's attitude towards women had changed while writing Paradise 
Lost, at the same time it is clear that it did. This section will try to 
explore how Milton first received his notions on the treatment of women 
and explore how they slowly changed into the symbiotic relationship in 
existence before the Fall as depicted in Milton's greatest masterpiece. 
Before Milton portrayed marriage as an institution benefiting both 
men and women through love, the patriarchy of the time laid down strict 
rules as to how women should act in relation to their husband. These 
rules were written down in courtesy books like Lodovico Vives' The 
Instruction of a Christen Woman and Wetenhall Wilkes' A Letter of 
Genteel and Moral Advice to a Young Lady, and Lord Halifax's Advice to a 
Daughter. The books were given to young women to help them 
understand their positions in life and were seen as important tools to 
educate women, mainly teaching them how to procure the ideal mate. 
John Halkett, in his book Milton and the Idea of Matrimony explains the 
significance of these works: 
Courtesy books, conduct books, sermons, tractates, and 
catechetical works reiterated formulas which assured a 
fitting and proper choice. The ideal mate, of course, had 
been created for Adam in Paradise, but even she had proven 
fatal, and fallen man was obliged to pick his way carefully 
through the grove of Eve's wayward daughters. Reason had 
to teach and correct instinct, and handbooks of matrimonial 
selection were meant to provide its cautionary texts. 
(Halkett 31) 
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Although we have seen that reason and instinct had to walk hand in 
hand, Milton's contemporaries did not see this as such. These books 
were the best way a woman could learn how to change her position in life 
and hopefully to marry a good man. However, every book also reveals a 
deeply rooted misogynistic attitude toward woman. As we have seen in 
section II, we can trace these roots back to the first interpretations of the 
fall of Adam and Eve. Further evidence of how these original 
interpretations led to the subjection of women can be seen in the 
handbooks themselves. 
These conduct books championed the prevailing thought that 
men were better than women were. As already stated, women had little 
say in decisions of their everyday lives, and had to accept what lot they 
were thrust into. Perhaps the clearest statement of the dictates in 
conduct books is found in Lord Halifax's Advice to a Daughter. In this 
New Year's gift to his daughter, Lord Halifax begins by explaining the 
grim reality of her life. 
It is one of the disadvantages belonging to your sex, 
that young women are seldom permitted to make their own 
choice; their friend's care and experience are thought safer 
guides to them than their own fancies, and their modesty 
often forbiddeth them to refuse when their parents 
recommend, though their inward consent may not entirely go 
along with it. In this case there remaineth nothing for them 
to do but to endeavor to make that easy which falleth to their 
lot, and by a wise use of everything they may dislike in a 
husband, turn that by degrees to be very supportable, 
which, if negected, might in time beget an aversion. 
You must first lay it down for a foundation in 
general, that there is inequality in the sexes, and that for the 
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better economy of the world, the men, who were to be the 
law-givers, had the larger share of reason bestowed upon 
them, by which means your sex is prepared for the 
compliance that is necessary for the better performance of 
those duties which seem to be most properly assigned to it. 
(Halifax) 
Halifax goes on to warn his child of the harsh dangers of separating from 
a cruel husband, and that she should look the other way if her husband 
was engaging in extra-marital affairs. Although it is clear that Lord 
Halifax loves his daughter, and only wants the best for her, it is equally 
clear that he believes love is not as important in marriage as servitude. 
Because Milton was brought up in this world where such values 
were openly portrayed, many scholars believe that he had inherited these 
same beliefs. They contend that it is this disgust of women that almost 
led to the failure of his own marriage. However, as we have explored, 
Milton comes to see "true marriage as a final expression of the divine 
harmony inherent in the composition of things, the capstone of the 
universal order" (Halkett 53). Therefore, if man and woman were to form 
the symbiotic relationship expressed in Paradise Lost, love must be of 
foremost importance, and must be shared equally. Milton himself tells 
us: 
.. .love in marriage cannot live nor subsist unless it be 
mutual; and where love cannot be, there can be left of 
wedlock nothing but the empty husk of an outside 
matrimony, as undelightful and unpleasing to god as any 
other kind of hypocrisy. 
(Doctrine and Discipline of Divorce 711) 
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If the marriage is not in complete harmony, the relationship is in strife, 
and the disjoined couple become agents of the devil because they are no 
longer doing God's work or expressing love. Milton himself tells of how 
God does not intend disharmony in marriage: 
There is indeed a twofold Seminary or stock in nature, from 
whence are deriv'd the issues of love and hatred distinctly 
flowing through the whole masse of created things, and ... of 
his workers together, except when out of two contraries met 
to their own destruction, he moulds a third existence, and ... 
it is in error, or some evil Angel which either blindly or 
maliciously hath drawn together two persons ill imbark't in 
wedlock the sleeping discords and enmities of nature lull'd 
on purpose with some false bait, and they may wake to 
agony and strife, later than prevention could have wisht. 
(Doctrine and Discipline of Divorce 272) 
If love is the most important aspect of marriage, and those married who 
do not love each other are no longer doing God's work, then there must 
therefore be a correct way to end the marriage. Unfortunately, as Stone 
tells us few marriages were allowed dissolved through divorce. In fact, 
"between 1670 and 1799 there were only 131 such acts, virtually all 
instituted by husbands, and only seventeen passed before 1750" (Stone 
34). Once again, Milton covers new ground by allowing equal grounds 
for both man and woman to be able to call for an end to the relationship. 
Although some critics might argue that Milton's marital 
circumstances would not allow him to extend this right to women, by his 
own logic, such a right could not be denied them. Because man and 
woman must form a perfect union in order to fulfill God's 
commandments, Milton argues that if a husband is unfit for his wife, this 
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is also grounds for a divorce since it will restore "the good of both sexes" 
(Doctrine and Discipline of Divorce 702). This equality offers further proof 
that Milton believed that both partners should benefit equally from 
marriage. If their symbiotic union is somehow destroyed, God's work is 
not done. Because of his ideas, we can assume that Milton did not 
completely buy into the "gendered subjectivity'' prevalent in his time. In 
section III, we have seen that Eve is more of Adam's symbiotic partner 
before the Fall, her completely subordinate state in existence only after 
it. Milton's ideas on women and marriage were radically different for his 
time. Although the Christian humanists were beginning to call for equal 
treatment of women, no one had come forth with such fervor to prove the 
point. As we have seen, Milton, in his very modern portrait of 
prelapsarian symbiosis between Adam and Eve, justified the ways of God 
to man in a manner that many a misogynist could not have foreseen or 
argued with. 
VI 
Conclusion 
In his works, especially his prose and his poetic masterpiece 
Paradise Lost, John Milton clearly wanted to redefine the roles of man 
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and woman in the Fall. In order to prove himself as an authority on the 
subject, Milton claims to be inspired by a heavenly muse. Since his 
knowledge comes not from man, "but from the Holy Scriptures alone, 
under the guidance of the Holy Spirit" (The Christian Doctrine 903), 
Milton must depict himself to be like one of the prophets. Man, "whose 
hearts were not first seasoned with the knowledge of God and of his 
works" (The Reason of Church Government 641), cannot comprehend the 
knowledge of God without Milton's heavenly guidance. He becomes an 
authority, unable to be argued with, by speaking directly for God. 
However, Milton still had to deal with what was considered an historical 
story and the various interpretations of that original story. 
Section II explored some of these historical interpretations known 
to Milton when he was writing Paradise Lost The blame put upon each 
member of the primal couple in the various texts proves tension between 
the sexes. The church founding fathers, and the narrator of Genesis B, 
clearly see Eve as the cause for the fall of man, whereas Lanyer reverses 
his position. In all of these texts, however, each author wanted to 
establish fault upon one or the other of the primal couple. We, like 
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Milton, can look back to the biblical text and see that it is more open to 
an interpretation where the blame falls equally on both Adam and Eve. 
Therefore, we can see Milton's justification in choosing to tackle such a 
well-known subject. 
As we have seen, Milton believes that God has created mankind 
with reason, emotion, and freewill. However, these qualities are not 
equally present in males and females. Milton believes that man and 
woman must dwell in a symbiotic state in order to survive. The 
symbiotic state that exists between Adam and Eve allows us to use free 
will in order to make the correct decisions, and thereby, prove our love 
for God. When they are together, Adam and Eve are able to conquer any 
evil set before them. Along with God, they form the threefold rope that 
nothing can destroy7. However, God has already foreseen the separation 
of man and wife, and will not do anything to stop the Fall. However, it is 
apparent in section III that both Adam and Eve must both take 
responsibility for the Fall. Had they remained together in their symbiotic 
state, expressing their love through God's first commandment, "be 
fruitful and multiply" (Genesis 1 :28), they could have withstood the 
temptation. Unfortunately, they did not heed the words of God's 
messenger, and apart, were too ignorant to withstand the Fiend. 
Milton's interpretation of the events surrounding the Fall could be 
seen as a direct reaction to the contemporary portrayal seen in section V 
7 Ecclesiastics 4:9-12 
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of this paper. Through the characters portrayed in Paradise Lost, Milton 
dramatized that the completely dominant / submissive relationship 
between men and women is a man-made construct, in existence after 
being punished for the Fall. Milton suggests that in the contemporary 
relationship, man is destroying the symbiotic union of marriage by trying 
to completely control his wife. To Milton, marriage is the only way to 
express the perfect union between mankind's reason and senses. The 
marital partnership must be taken seriously, or we, like Adam and Eve 
are doomed to sin; therefore, we cannot be confined in a loveless 
marriage, and God allows either partner to end the relationship in order 
to find their true symbiotic match. 
Once again, we must ask ourselves how and why Milton decided to 
write an interpretation surrounding the Fall. As we have seen, women 
were treated extremely unfairly, and it is possible that Milton wanted to 
correct that injustice. Unfortunately, for as much as is known about 
John Milton's public life, an equal amount is unknown about his private 
one, especially concerning his relationship with his own wife. Any 
biography on Milton will tell us that he was separated from his wife, at 
which time he wrote and revised Doctrine and Discipline of Divorce; 
however, the circumstances under which she returned to him are 
unknown. Many of these biographers also contend that although they 
had their problems, John Milton loved his wife very much, and their love 
was shown in the births of their children. I believe John Milton wanted 
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to show that when man and women work together, combining to form the 
perfect symbiotic relationship of prelapsarian Adam and Eve, they could 
once again experience the Paradise our first parents lost, and move 
forward into a final "Golden Age." 
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